Chapter Eleven
VAISHESIKA
1
INTRODUCTION

HE Va‘She&'ka system is next to Sankhya in origin and is of

grcatpr antiquity than the Nyaya. It may be prior to ana is
derivedcetr’:ilrl;ly‘\?i:; elsaat’cr\vﬁha? Buddhism gnd Jginism. The word is
feature or distinction. T \]71C'1 m.ea'ns partlcularlty o dlst.mgunshx.ng
: : ‘ 1e aishesika philosophy, therefore, is pluralis-
tic realism which emphasizes that diversity is the soul of the universe.
The category of Vishesa or particularity is dealt with at length in this
syst‘em, and is regarded as the essence of things.

"The founder of this system is Kanada who is also known as Kanabhuk,
Ulika, and Kashyapa. This system is also called after him as Kanada or
Auliika darshana. He was called Kanida because he used to live as an
asceti.c on the grains picked up from the fields. Kana (in addition to
meaning ‘grain’) also means a particle or a particular and the word
Kanada suggests one who lives on the philosophy of particularity—

vishesa.
Prashastapada has written his classical Padarthadharmasangraha

which is called a Bhasya or Commentary on the Vaishesikasitra of
Kanada, but is really a very valuable independent treatise. It has been
commented upon by Udayana and Shridhara. The Vaishesika was,
later on, fused together with the Nyaya which accepted the ontology of
the former and developed it in the light of its epistemology. Thus Shiva-
ditya, Laugaks Bhiskara, Vishvanitha and Annambhatta treat of the

two systems together.
11

PADARTHA

THE Vaishesika system is regarded as conducive to the study of all
to deal with the categories and to unfold

tegory is called padartha and the entire
darthas. Padartha literally means

systems.! Its main business 1
its atomistic pluralism. A ca
universe is reduced to six or seven pa

! Kapidam Paniniyaficha sarvashastropakarakam.
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“the meaning of a word” or ‘the object signiﬁ_ed by a W(zrd’. All objects
of knowledge or all reals cunlcll}“dcr padartha. Padartha means' an
object which can be thought (jncya) and name.d (.abhldheya)- The
Anistotelean categories are the mere m(')(}es of Pre_dlcatlon an('i Tepresent
a logical classification of predicates. 1he Kaptlan categories are the
moulds of the understanding under which Fhmgs have to pass before
becoming knowable. The Hegelian categories are the dynamic stages
in the development of thought which is identified with veality. The
Vaishesika categories are different from them all. While the Aristotelean
categories are a logical classification of predicates only, the Vaishesika
categories are a metaphysical classification of all knowable objects or of
all reals. They are not, as the Kantian categories are, mere moulds of the
understanding. Nor are they, as the Hegelian categories are, dynamic
stages in the development of thought. Hegel’s is a philosophy of
Absolute Idealism, a dynamic and concrete Identity-in-difference. The
Vaishesika system is a pluralistic realism, a philosophy of identity and
difference, which emphasizes that the heart of reality consists in
difference. It is a mere catalogue of the knowables, an enumeration of

the diverse reals without any attempt to synthesize them.

Originally the Vaishesika believed in the six categories and the seventh,
that of abhava or negation, was added later on. Though Kanada himself
speaks of abhava, yet he does not give it the status of a category to
which it was raised only by the later Vaishesikas. The Vaishesika
divides all existent reals which are all objects of knowledge into two
classes—bhdva or being and abhava or non-being. Six categories come
under bhava and the seventh is abhava. All knowledge necessarily
points to an object beyond and independent of it.! All that is real comes
under the object of knowledge and is called a padartha. The seven
padarthas are: (1) substance (dravya), (2) quality (guna), (3) action

(karma), (4) generality (samanya), (5) particularity (vishesa), (6)
inherence (samavaya), and (7) non-being (abhava).

IT1

DRAVYA

SUBSTANCE or dravya is defined as the snbstratum where actions and
qualities inhere and which is the coexistent material cause of the com-
posite things produced from it.2 Substance signifies the self-subsm}
tence, the absolute and independent nature of things. The category 0
substance at once unfolds the pluralistic realism of this system. Sub-
stance 1s the substratum of qualities and actions. Without substance,

'na thavisaya kachid upalabdhih.

1va avika dravyam.
; 2 kriyagunavat samavayikaranam y
See Vashiesika-Sutra, 1, 1, 15.
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cannet have qualines and acgong for they cannot hang loose 1 1l

i somewhere. Substance g (e
l“‘ll“\.\ and achons, actual o |m|('||t|,|| |
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substance be \ll‘llln'd APt

W l .
but must be contaimned husia of

wesent o future Nay
rom  qualities and actions Ultiate sl
lent and mdividual and wre el ilininte
or mtmnttesunal. ALl compound substances (avayavidravya) which a
made ot parts and anise oy ol the staple ultmiate substance e

Faimpermanent and subject o producton and
destruction, Bug stunple ultimate substances which are 1l taterial
causes ot the: compound substances wre efernal and not subyject 1o
production and destruction, The dravyas  are mine  and el
material as well as spirigua) substances, ‘I'he \
plurabstic and realistie but
substances. T'he

sgances are eternal, llhl(‘ln‘lh

pecessanly transient ap,

sheyika plalosophy 1
not materlistic since o admits spiritual
‘ nme substances gre: (1) earth (prehiv), (2) water
CAp) (3) fire (tejas), (4) ar (vayu), (§) ether (akasha), (6) tine (kala),
\7) space (dik), (8) SPInt (dman) and (9)
(manas).

Farth, water, fire and ai really signify not the compound transen
objects made out of them, but the
ctermal partless unique
Ether 15 not atomic

mind or the internal Orgit)

ultimate elements, the suprasensible
Aoms which are individual and infinitesinal
but infinite and eternal. ‘These five are called
clements (bhita) and are physical. Each of them possesses a peculiar
quahity which distinguishes it from the rest. The peculiar qualities of
earth, water, fire, air and ¢ther are smell, taste, colour, touch and sound
respectively which are sensed by the five external senses. ‘I'he exterral
senses are constituted by the respective elements whose specthic qualities
are sensed by them —the sense of smell is constituted by the clement of
carth and so on. The elements are the substrata of these
and space, Iike ether, are one cach (eka), eternal (nitya)
(vibhu). Thev are mmperceptible and infinite
and indwvisible. "They are convention

qualiies. Timne
and all-pervading
substances and are partless
ally spoken of as having parts and
divisions. Time 1s the cause of our cognitions of past, present and future
and ot ‘younger’ and ‘older’ Space (dik) is the cause of our cognitions
of ‘cast’ and ‘west’, ‘here’ and ‘there’, ‘near’ and ‘fay’ and 15 differemt
from cther (dkisha) which is the substratum of the quality of sound.
There are innumerable souls and cach s an independent, individual,
cternal and all-pervading spiritual substance. Itis the substratum of
the quality of consciousness. Consciousness is not the essence of the
self. It is not even an inseparable quality of the self. It i regarded
as an adventitious attribute possessed by the self. It is adventitious
because the self does not possess this quality during deep sleep.
The quality of consciousness must reside somewhere. It 1s not the
Property of the body or the senses or even of mind. It resides in the self
Other important qualities possessed by the self are desire (ichchha)

L—Cs§ip
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and volition (yatna). Jnana, ichchhi and yatna are cogmtion, affectioy,
and conation respectively. ‘T'he fact that the self 18 the r:ulmtunu': nf‘ these
qualities 18 directly known lhrough expressions: I know’, ‘I ap,
happy’, ‘1 want to do this’ etc. Mln(l. (mgnas) is also rggurdcd as a
substance. It is the internal sense (antarindriya). It is atomic; but unlike
the first four atomic dravyas, it does not give rise to compound objecty,
It is many and each is eternal and imperceptible. Each self has a ming,
It is the organ through which the self comes into contact with th
objects. Its existence is inferred from the fact that the sclf must perceive
internal states of cognition, desire and conation through an interna|
scnse, just as it perceives external objects through external senses. More-
over, in the perception of external objects the mind 1s selective and
active. We do not perceive colour, touch, taste, smell and sound simul-
taneously, even though all the external senses may be in contact with
their objects. Perception requires attention and attention 1s active
turning of the mind towards the object of perception. Hence in percep-
tion, the self must fix the manas on the object of perception with
which the ¢xternal sense is already in contact. Manas, therefore, is a
substance and it is atomic and partless and can come into contact with
onc sense only at one time. These are the nine substances of the
Vaishesika. All of them are objective realities. Earth, water, fire, air,
and manas are atomic and eternal. The first four produce composite
things; manas does not. Earth, water, fire, air and ether are the five gross
clements. These and manas are physical. Soul is spiritual. Time and
space are objective and not subjective forms of experience. Ether, space,
time and soul are all-pervading and eternal. Atoms, minds and souls
are infinite in number. Ether, space and time are one each.

IV

GUNA

THE second category is guna or quality. Unlike substance, it cannot
exist independently by itself and possesses no quality or action. It
inheres in a substance and depends for its existence on the substance
and is not a constitutive cause of anything. It is called an independent
reality because it can be conceived (prameya), thought (jheya) and
named (abhidheya) independently of a substance where it inheres. The
qualities are therefore called objective entities. 'They are not necessarily
eternal. They include both material and mental qualities. They arc a
static and permanent feature of a substance, while action is a dynamic
and transient feature of a substance. A quality, thercfore, 1s ditferent
frnm bo‘th substance and action. It is defined by Kanada as ‘that which
inheres in a substance, which does not possess quality or action, which
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does not produce any composite thing, and which is not the cause of
conjunction and disjunction like an action.”

Kanada mentions seventeen qualities to which seven more are added
by Prashastapida. These twenty-four qualities are recognized by the
Nyaya-Vaishesika School. It is not necessary to mention them all as
their importance is not much philosophical. They include material as
well as spiritual properties. Smell is the quality of earth; taste of water;
colour of fire; touch of air; and sound of ether. Cognition, pleasure,

pain, desire, aversion, volition are the mental qualities which inhere in
the self.

v
KARMA

THE third category is Karma or action. Like quality, it belongs to and
inheres .in a substance and cannot exist separately from it. But while a
quallty' Is a static and permanent feature of a substance, an action is a
dynamic and transient feature of it. Unlike a quality, an action is the
cause of conjunction and disjunction. Action is said to be of five kinds:
(1) upward movement (utksepana), (2) downward movement (avak-
sepana), (3) contraction (akufichana), (4) expansion (prasirana), and
(5) locomotion (gamana).

Vi
SAMANYA

THE fourth category is Sdminya or generality. It is class-concept,
class-essence. or universal. It is the common character of the things
which fall under the same class. The samanya is more like the ‘universal’
than like the ‘genus’. The genus stands for the class and includes the
sub-classes or species. The simanya stands, not for the class, but for
the common characteristic of certain individuals and does not include
the sub-classes. It is the universal by the possession of which different
individuals are referred to as belonging to one class. It is called eternal,
one and residing in many.2 It is one, though the individuals in which
it resides are many. It is eternal, though the individuals in which it
inheres are subject to birth and death, production and destruction. It is
common to many individuals. There is the class-essence of the universal
of man, called ‘man-ness’ or ‘humanity’, which inheres in all individual
men. Similarly ‘cowness’ inheres in all individual cows. Kanada calls
generality and particularity as relative to thought (buddhyapeksa). But
this does not mean that the universal and the particular are mere sub-
jective concepts in our mind. Both are objective realities. The system
1s staunchly realistic. The universal has as much objective reality as the

' Vaighesikasatra I, 1, 16. % nityam ekam anckianugatam samanyam.
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